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At a quarter-past 10 a thousand of the Australian troops came swinging over Waterloo Bridge in column of four. Fine strong men they were, with bronzed faces. They marched casually but not carelessly, and their body movements suggested above all else health and strength.
ERIC ANDREWS HAS DESCRIBED the first Anzac Day commemoration in London in
1916 as 'a propaganda triumph', an effort to conceal the terrible truth that the Gallipoli campaign had been a failure. 2 The Times, describing Londoners' reactions to the marching Australians and New Zealanders that day, commented that spectacle and pilgrimage sought to comfort the grief-stricken. Official public ceremonies in London did so through the rhetoric of manliness and vigourthe marching Anzacs were 'gorgeously hard and fit'-and by paying tribute to the glorious sacrifice of the fallen. 9 Yet the classical image of dead bodies made perfect through sacrificial battlefield death was disrupted by the presence of the blind, the limbless and the maimed. 10 Meanwhile, local visits to cemeteries to place flowers on the graves of the dead were similarly haunted by the troubling reality of the soldier's decaying body. In each case, rituals performed to honour the war dead grappled with the reality of a conflict that had wrecked bodies and destroyed life with an unmatched efficiency. In this context, rituals emerged that combined established forms of commemoration, such as the laying of flowers on individual graves, with a broader cultural need to recognise the value of lives cut short by the mass slaughter of the Western Front. These rituals, as we will show, were framed by the identities of family, nation and empire.
Mourning the dead: the body and commemoration
In 1915 John Francis Naughton, a twenty-three-year-old baker from Charters Towers, went to Gallipoli. His war was soon over. Thrown into bitter fighting near Walker's Ridge, Naughton was severely wounded, carried to the beach and evacuated to Lemnos. It took Driver Naughton twenty-four hours to reach anything even resembling a hospital. By the time he received 'proper' medical care, wounds to his legs and hands were fly-blown and septic. Too badly wounded to be patched-up and returned to the front, Naughton was sent to Britain. Both his hands were amputated and surgery on the right knee was painful and extensive. For a time, he did the rounds of hospitals but then complications set in. Naughton died of kidney disease in November 1916. A parcel of personal effects was sent to his mother in Australia and the body itself bundled up for burial. Yet death did not end his indignities. Naughton's body was left in an open grave in Kensal Green cemetery; exposure to the elements led to 'consequences', as one anxious report put it, 'better imagined than described'. It was several weeks before the plot was filled in, and then only after protests by the London branch of the Australian Natives' Association (ANA). A few weeks later, a simple wooden cross was raised over the grave. Even so, Naughton's remains did not rest 'peacefully'. In 1921 the remainder of his body was exhumed and placed in a plot set aside for Australian soldiers in the same cemetery. As late as 1917, the protocols of remembrance and burial remained unsettled. Only officers killed overseas, or who died from wounds or illness in Britain, were entitled to individual graves. Enlisted men were often buried in common plots, as many as twenty corpses piled unceremoniously one on top of another. Naughton's grave was left open to receive other bodies in just this way. When a push was on, the demand for graves increased and the time it took men to die from their wounds made the management of cemetery space a complicated business. 12 As we show below, the treatment of John Naughton's body-and the bodies of other Australian and New Zealand troops killed at Gallipoli-would have far-reaching consequences for the way Anzac Day would be observed in Britain, and for the structure of commemoration generally.
Soldiers' remains were intermingled in more ways than one. British War Office policy discouraged the practice of dedicated Australian or New Zealand hospitals; treating Dominion and British troops together was thought to foster 'imperial ties' as well as being more practical. There were some dedicated Australian and New Zealand bases, notably in Harefield and Brockenhurst, and these soon had purpose-built cemeteries established beside them. But by 1919, 2,135 members of the First Australian Imperial Force (AIF) were buried in common or individual plots in some 343 graveyards across Britain.
13 Civilian and soldier, Dominion and British troops, were mixed indiscriminately, and in some cases, private memorials marked these graves. Officers expected certain privileges and the regiment raised sturdy monuments recording name, rank and epitaph. But a standard wooden cross only became the norm after protest from soldiers' loved ones. Until then, as one distressed relative put it, soldiers were often buried 'like a criminal at Dartmoor' with only a mound of earth to mark their passing. Finally, even a grave as controversial as Naughton's fell into neglect. Far from the care of friends or immediate family, and largely untended by busy authorities, Australian graves were (as one soldier discreetly put it) 'in need of attention', forgotten, overgrown, their hastily installed crosses broken and tilting.
14 Honouring the graves of the dead was a great innovation of the First World War. The Prince of Wales' National Committee for the Care of Soldiers' Graves was established in the year Naughton died and included representatives from both Britain and the Dominions. It was succeeded in 1917 by the Imperial (later Commonwealth) War Graves Commission. From 1916, the authorities had moved to adopt principles that would end the age-old anonymity of the war dead and that dictated the charter of the Imperial/Commonwealth War Graves Commission. Every man, regardless of his rank, would be buried in an individual grave, each honoured with a standard memorial, and their families at home entitled to choose an epitaph. Graves would be cared for by the state 'in perpetuity'; the well-tended rows of glistening white tombstones were the product of the Commission's tireless labours, transforming the war's battlefields into gardens of remembrance. 15 As the Naughton case suggests, Australia and the other Dominions played a role in determining these protocols. Well before the war had ended, the ANA lobbied for better treatment of the war dead. This effort was an extension of its wartime role in assisting invalided soldiers. Having taken shape in 1915 as wounded and ill Australian soldiers began arriving in Britain, the ANA's London branch ran a successful Anzac Buffet (near AIF Headquarters in Horseferry Road) during the war. It provided beds, comforts, food and fellowship for Australian servicemen. 16 As casualty lists lengthened, the ANA concerned itself with the dignified treatment of the dead as well as with the comfort of the living. The Australian government responded to its lobbying of organisations by offering to meet the cost of individual plots, arguing for separate Australian cemeteries and charging the AIF with the task of surveying existing graveyards. Distance, as the Canadian Sir Thomas McKenzie explained to the Prince of Wales' Committee, fuelled an intense sense of anguish:
It was hardly realised by the authorities in this country how much it would affect the people on the other side of the world if they knew that men were being buried in common graves. Most of the relatives of the men who had fallen were anxious to know something of the graves and would later on require photographs. He thought they should encourage as much as possible separate burial plots for which they, like the Australians, were willing to pay anything reasonable. 17 The dignified treatment of the war dead was the most enduring consequence of this agitation. But it also had more immediate ramifications, influencing how Anzac Day was marked in Britain. From 1916, Australian graves became a regular site of pilgrimage.
The first such visits were low-key affairs. As in the case of the graves of soldiers who died in Australia, the families of dead soldiers-for many had relatives in Britain-their comrades, and the hospital staff who had nursed them, tended soldiers' graves on Anzac Day. The lax conventions surrounding the governance of graveyards sometimes proved in a family's interest. Sister Bennett raised a private memorial on her brother-in-law's plot in Wandsworth, an initiative that in 1916 still prompted 'no objection' from the authorities.
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Even more extraordinary was the relocation of some soldiers' bodies, a startling breach of the protocol that they should be buried near where they died. On Anzac Day 1919, Sergeant W. E. Taylor visited Private C. V. Walker's grave in Bishopstone churchyard cemetery, Salisbury:
I found the grave in good order and the Rector's family placing flowers on the same. The Rector is the deceased's uncle and had the body brought from Lark Hill and interred it in his own cemetery in virgin soil.
Walker's extended family had purchased the plot, raised a small monument and 'look after the grave as one of their own … correspond[ing] with the deceased's mother in Australia'. Walker's mother lived in Longreach, Queensland. As Taylor watched the Reverend Rait and his children lay their wreaths, he must have found that placename, Longreach, particularly appropriate.
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Graves near to British family members might be visited on the anniversary of a soldier's death or at the request of a loved one. But as its place in the commemorative calendar became increasingly secure, Anzac Day seemed to many the most appropriate time of remembrance. Surviving visitor books in local churchyards suggest private pilgrimages often took place on 25 April. 'Pilgrimage' was the term chosen by contemporaries, whether their activities were directly related to the dead or not. Like the Street Shrine movement (the first wave of memorialisation of the war dead in Britain), employing the term 'pilgrimage' shows how mourners clutched for a traditional language of consolation to commemorate 'their' dead. 20 
Anzac pilgrimage
The first large-scale pilgrimage to Australian graveyards occurred in 1918. In this case, it was not friends or families who organised the movement but, rather, a group the ANA liked to call their 'fellow countrymen'. The expatriate community was mobilised through the London branch of the ANA and the pages of the British Australasian, then the unofficial organ of Australians and New Zealanders abroad. The call went out from Australia House to 'honour the brave representatives of the Commonwealth who have died in our midst': it is felt by the members of the London branch of the ANA that it would be very fitting if a pilgrimage was undertaken on Anzac Day (25th April), and floral tributes placed on the various graves, and, if possible, arrangements made whereby such tokens of remembrance will be renewed from time to time. Seeing that the burials have taken place in so many localities, it may perhaps be difficult to carry out the scheme absolutely, but much may be done.
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Much was. Teams of ANA members and their supporters rallied around Australians' graves, bedecked them with flowers-the coincidence of Anzac Day with the arrival of the northern spring being helpful-and weeded and tended them. Activities such as these were much more a focus of community activity than short-lived processions in London. Pilgrimages lent the expatriate community a sense of involvement, fostered a feeling of national as well as imperial belonging, and offered purposeful action in the face of mass bereavement. And while Anzac Day marches provided spectacle, pilgrimages were intended 'to bring comfort to those whose loved ones will not return'. 22 Naughton's case reminds us that comfort was needed. As the British Australasian noted, There was a time when our gallant men who died in this country of wounds or sickness had very scant consideration given to them . . . Their funerals were not honoured, and their graves were neglected. Happily this carelessness is now mainly a thing of the past, and the improvement is very largely due to the persistence of the A.N.A. in pressing upon those concerned their duty to the soldiers here and their people at home.
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The statement hints at tensions in the relationship between Dominion and Empire which Andrews has explored for the wartime period. 24 It was, by implication, imperial 'authorities' who had neglected Australia's (and New Zealand's) dead. For the sake of those 'at home', the ANA would tend 'our soldiers' ' (emphasis added) memory. 25 Here was a response that reflected the dual loyalty of AngloAustralians, at once ardently imperial but also proud of their status-and perhaps increasingly so in the wartime context-as a distinct nation.
Such efforts, however, extended well beyond the ANA and expatriate community. A remarkable example of local activity occurred at Peterborough, where Australians appear not to have been directly involved. In July 1916 an Anzac named Thomas Hunter who had been wounded at Pozières was travelling in a Red Cross train through Peterborough on his way to a hospital in Yorkshire when his attendants decided that he was too ill to continue. He died in Peterborough Infirmary. 26 The death of 'The Lonely Anzac', as he soon became known, struck a local chord. In fact, although Hunter, a Broken Hill miner on enlistment, presented himself as an orphan in his army papers, his father was still living in County Durham. Hunter himself was a recent emigrant to Australia, arriving in 1910. The Mayor decided he should receive a civic funeral, which was arranged by the Infirmary's secretary. More remarkably, the local newspapers began a subscription for a memorial. Sufficient money was raised not only for a stone and Celtic cross to be laid at his grave, but also for a bronze plaque in Peterborough Cathedral. While the effort was clearly orchestrated by local elites, the 'pathetic' fate of the Australian had evidently attracted much local sympathy. 27 If the rhetoric in the local press is any indication, the attention that Thomas Hunter's body received from this community arose from a sense of gratitude and obligation to a man they believed to be an Antipodean who had travelled across the world and sacrificed his life for empire so far from 'home'. A poem composed in Hunter's honour expressed these sentiments:
With British pride, in British soil, Amidst our own dear dead We laid him, freed from warrior's toil, In a true warrior's bed. His tomb, as long as it shall stand, Shall keep alive his worth, And link this spot of Motherland With those who sent him forth.
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The messages accompanying the funeral wreaths and later donations suggested that some citizens were motivated by intensely personal impulses. Floral tributes came 'from a soldier's mother', while another was offered 'with deep sympathy to someone's darling boy'. 29 Subscriptions later came from 'An Anzac's Wife' and 'A Soldier's Lonely Mother'. 30 And initially at least, local people did their best not to forget. For Anzac Day 1918, prompted by the ANA's campaign, they were invited to make donations that would permit laurel wreaths being laid on the bronze plaque in the cathedral and on Hunter's grave. Local dignitaries, religious and civil, conducted services on both sites. 31 That same year, 'simple but solemn services' were held at cemeteries containing Australians across England. Over two hundred patients at Harefield Hospital made their way to the nearby cemetery, joined (an appreciative writer noted) by a contingent of Voluntary Aid Detachments, 'their smart uniforms … spirited marching and bonnie faces the admiration of everyone'. By the end of 27 the Anzac Day service all the 'mounds and headstones were smothered with flowers'. A closing address by the hospital chaplain reminded mourners of the 'brave deeds done' at Gallipoli and how the British Empire stood 'as one man'. Aside from patients and hospital staff, the local Red Cross also played a role in these proceedings, and both Vera Deakin and Mary Chomley (who directed the Society's Wounded and Missing Bureau and Prisoner of War Department respectively) engaged in similar activities in London. The sheer number of Australian servicemen and women in Britain, the sizeable AIF administration based at Horseferry Road, and an active community of expatriates keen to assist the war effort, made these pilgrimages possible.
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The war's end hastened the pace of the pilgrimage movement. It was not just that the cessation of hostilities signalled the end of much other volunteer work, freeing time and resources for Anzac commemoration, or that marking war graves on Anzac Day reinforced Australia's claims on the British victory. In 1919 Alfred Thomas Sharp, the secretary of the London ANA and principal organiser of the movement, warned of the inevitable coming flood of Australian pilgrims; by 1921, as many as ten thousand Australians a year were touring French and Belgian battlefields. The cemeteries in England, Sharp explained, must be fit to receive them. 33 Nor was this duty of care confined to graveyards around London. Although the floral tributes mounted deepest at Brookwood, Harefield and Wandsworth, Brockenhurst in Hampshire, Abbey Lane in Sheffield, Gloucester and Motherwell also hosted 'short commemorative services'; supporters in Glasgow vowed to 'place a floral tribute on each Australian grave in that city'; and parties of pilgrims set out from Birmingham, Cardiff, Cheltenham, Lincoln, Portsmouth and the old Australian base at Salisbury. By 1921 Sharp had done much to create a movement extending 'the length and breadth of the old land': he had placed a floral tribute on 'practically every grave' in Britain 'of these brave overseas soldier lads '. 34 This was an effort and it drew on a much wider network of support than the expatriate community. Many of the movement's keenest supporters, as Sharp acknowledged, were Australian not by birth so much as 'sympathy'. They included families whose sons had served alongside Anzac forces in Gallipoli, nurses who had cared for them in Britain, and townsfolk with fond memories of 'the distinctive slouch hats of the colonials'. In some cases, Australians buried in Britain acted as surrogates for loved ones whose graves, being in Turkey or France, they could not so readily visit. Supporting the Anzac pilgrimage assuaged the common grief of empire, as letters to the organisers testify. The widow of the British soldier who had been killed at Gallipoli while serving in the 29th Division explained that since she could not 'put flowers on his grave', she intended 32 'visiting some Australian graves on Anzac Day' and 'thereby honouring his memory'. A mother whose son was buried in France wished 'to "adopt" a lonely Australasian grave in England, and keep in touch with the relatives overseas. People in France are doing the same for her'. In both cases these women performed the role of what Jay Winter has called 'fictive kin'; their use of the term 'adoption' is telling. 35 Sharp's Anzac pilgrimages performed a restorative role, consoling individual grief while also promoting imperial harmony and belonging. Mindful of 'justifiable criticism in earlier days', he handed out messages of sympathy and support from General Birdwood, the much feted commander of the ANZAC forces at Gallipoli.
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'Fictive kin' seems the ideal appellation for these self-appointed mourners. And kinship in this sense means a familiar link, an emotional community of mourners and a wider connection between Australia and Empire. Edith Primrose, for example, attended the funeral of Gunner Nicholas Neill in Glasgow. It was not just that Lady Primrose placed 'a beautiful wreath of roses' on the flag-draped coffin. Or that she, and her close circle of Red Cross workers, attended to that lad 'of quiet disposition and Christian character' in his final 
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hours. All these details of his death and burial were forwarded to the family back in Melbourne, enabling them to visualise that 'upland grave' with 'the lofty Ben Lomond in the distant background'. These (as Jay Winter notes in another context) were the 'practices of remembrance' and 'memory activists' ensured a community of mourners 'were bonded not [so much] by blood ties but by experience'. '[S]ites of memory', he concludes, are created not just by nations but 'primarily by small groups of men and women who do the work of remembrance'. Lady Primrose and her Red Cross Fellowship were one such group; as were Sharp and the fraternity of the ANA. The latter's home was thrown open to sick and lonely servicemen 'and many of the mothers of Australian soldiers (who have died in hospital) have received a nice letter from this man saying that he or his wife followed their son to his last resting place'. 37 The Anzac pilgrimage might have spread the 'length and breadth of England'. And it certainly had an inclusive character, attracting the support of Australians and New Zealanders, combatants and civilians, Dominion and Empire alike. But can we accept the British Australasian's repeated claim that the annual Anzac pilgrimage 'was not confined to any one class in the community'? At one level, the paper cited heartfelt messages from George V. At another, 'a widow at Weymouth, who did laundry work for the Australian soldiers when at that camp', offered to distribute floral tributes. In palace and scullery alike, (that journal boldly asserted) there was a 'grateful remembrance of the brave sons of Australasia who fought and died'. Or was there? No doubt, many working-class families felt genuine affinity with the bereaved Dominion families. Like them, they had lost loved ones in war; for them too, these soldiers' graves were too far away to visit. Yet to suggest that Anzac pilgrimage was something other than a largely middle-class activity would be misleading. The organisers of the movement were not washerwomen in Weymouth but the social elite of the expatriate community. Sharp occupied 'an important position' as an Australian immigration officer in London; Lady Primrose was the (third) wife of Sir John Ure Primrose, First Baronet of Glasgow; and Charles BillyardLeake, variously described as 'an Australian millionaire' and 'a great hearted gentleman', gifted his country estate at Harefield for use as a convalescent hospital. 38 Angela Woollacott has shown that Australian women who came to London were diverse in their backgrounds, circumstances and occupations. 39 Nonetheless, there was certainly a cohort of well-off women in the expatriate community in a good position to involve themselves in Anzac pilgrimages. 40 Provincial initiatives also appear to be the work of zealous, philanthropicallyminded expatriates, such as Mrs Crow of 'Boomerang' Bath, and the equally 'indefatigable' Mrs Montague Robinson of Walton. The latter worked 'competently and unselfishly [on] behalf of the Anzacs, living and dead' as only a woman of independent means could afford to. During the war, she visited the New Zealand camp at Walton-on-Thames, and after it she regularly tended graves. Robinson 'single handedly' organised a memorial pilgrimage to New Zealand graves on the tenth anniversary of the landing, mobilising 'all branches' of Walton's 'religious and public life'.
A procession, composed of the fire brigade, local band, Boy Scouts and Girl Guides, made their way to the cemetery, where they were gathered together around the New Zealand graves, the local council, the vicar, and the church choir, a representative of the LordLieutenant of Surrey, and many well known residents of the District.
Perhaps not quite all branches of public life: trade unions, workers' clubs and cooperatives are conspicuous by their absence. But there was a respectable attendance of New Zealand expatriates-respectable in both senses of the word. 41 As Mrs Robinson's procession reminds us, the church was a prominent patron of pilgrimage, fashioning early Anzac Days in Britain just as it did in Australia. When Anzac Day fell on a Sunday, 'special services were held in many centres by the clergy'. The date, 25 April, also fell conveniently close to Easter and appears to have inspired a spate of sermons on the 'triumph of victory over death'. Village rectors marshalled their congregations into processions to gravesites; the vicar of Harefield church cordially invited all of London to attend his sermon and even declared 'his willingness to make all arrangements re trains'. 42 Other pilgrimages relied on quasi-military and ardently imperial networks, with patriotic leagues and returned soldiers' organisations at the forefront. 'At Cheltenham and Lincoln the Pilgrimage is carried out by the local Remembrance Day Association', the British Australasian reported, while Glasgow's brave offer to place a flower on every Australian grave was made by St George's Ex-Service Men's Club. 43 And although the ANA saw the pilgrimage movement as a vehicle for nationalist sentiment, it also worked within an imperial paradigm. A letter of appreciation from Buckingham Palace numbered among Sharp's most treasured possessions. 
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Leadership of the Anzac Day pilgrimage movement was middle-class; it was middle-aged as well. By the 1920s, Sharp and Robinson were both in their late fifties. The same might be said of the bereaved themselves. The average age of men killed in the first AIF was twenty-six and their mothers, as one commentator bluntly remarked, 'were not young'. 44 Younger people were often present but their participation was carefully regulated. Boy Scouts and Girl Guides marched in military formation, leading processions into the cemetery. The boys could also be relied on for a lusty rendition of 'Fight the Good Fight' while mastery of the bugle was essential if the 'Last Post' and 'Reveille' were to be sounded. Schools adjoining the larger Australian cemeteries provided teams of junior mourners. Like the flowers they carried, children were artfully arranged for photographers' benefit. One Australian woman wrote with 'heartfelt thankfulness' to 'the Headmaster of Harefield School and the dear children who carried and spread flowers on the graves of our sleeping heroes'. 'My late husband was passionately fond of children and of flowers', she added, a note of intimacy assuming the character of conversation. It is very kind of people in the Old Land to keep our sons and brothers' graves in order. There is such a great space of water between us that we think all the more of the fact that there are such kind and thoughtful friends in the Mother Country. 47 Several expressed a desire to visit the grave themselves, although, given the expense of such a visit, they had to concede that it 'does not seem possible'. Another spoke for 'every mother in Australia whose son has been laid to rest abroad'; her lad 'has had the prayers of his mother answered in the knowledge that he is not forgotten'. For these women, the annual Anzac Day pilgrimage, observed from afar, was less about national pride than grief and remembrance. 'It is … a great comfort to us who are so far away to know that there are loving kind hearts and hands who are tending the graves of our dear ones'. 48 Ideally, the hands were those of an Australian and it was the stated aim of the pilgrimage movement 'to ensure that upon each grave is placed flowers by the hands of their own people'. That was not always possible, but other means were contrived to maintain this connection with homeland. 49 Scholars of commemoration have explored the process whereby the front was 'transplanted' to Australia. Flanders poppies and Gallipoli pines were planted by memorials, soil carried from one country to another, the metal name-plates on original wooden crosses 'returned' to a dead soldier's loved ones. 50 Anzac Day in Britain suggests that this traffic also went in the opposite direction. Waratah, pohutukawa and wattle were stowed in the 'freezing chambers' of ocean liners, dried sprigs of rosemary and the ashes of wreaths duly despatched from Australia to London. 51 AIF cemeteries in Britain were to 'use Australian stone to the fullest possible extent'; this, the defence minister explained to the Governor-General, was 'for sentimental reasons'. Gum and rimu were raised in Kew Gardens and painstakingly transplanted across the south of England. 52 At the graves themselves, an attempt was made to establish a loved one's presence, thereby building a 'bridge' to Australia. In 1922 Sharp announced that 'a duplicate of the memorial card laid on each grave may be sent to the bereaved ones 13,000 miles away by the same kindly hand that decorates the grave'. These 'tokens of loving care' would be accompanied by 'a few sympathetic words, evidence that 'memory remains when guns are silent … distance … bridged … and bitter loss solaced'. Perhaps that was hoping for too much. 'Gratitude and pathos are eloquent in the replies received by the helpers', Sharp conceded, 'for time does not always evidence the healing power claimed for it'. 53 These rituals and sentiments suggest complex emotional responses, what one mother called 'mingled feelings of both pride and sorrow'. They also expose the emotional world of the surrogate mourner. On regular pilgrimages to the New Zealand cemetery at Brockenhurst, Mrs Salwey 'acted the mother's part' and tended the graves. She also walked the cemetery at night, and composed a poem for the men buried there.
And the moonlight links by the shadows that fall, One mound to the other-each white cross tallWhere names are graven clear; I wait for a footstep-or shadow to pass, But only the dewdrops steal up from the grass, None but the absent draw near.
Salwey felt the presence of the dead, 'the cheery lads' who had passed through her Hampshire village. But she also shared a frail sense of communion with the bereaved mothers far 'across the water'. Their 'wounded hearts' joined with her own on that 'cross crowned hill' of Brockenhurst. 54 Mrs Salwey's poem reflects the postwar revival of spiritualism, the belief that one could communicate with the dead. Anzac rhetoric also developed this theme. As one newspaper commented of the 1916 march, 'For near each stalwart fellow strode, to imaginative people, in mystical comradeship, the shadow of a friend left out there in the land sacred for ever to them'. 55 In both the poem and the press account of Anzac Day, the physical violence of the war was erased and the body of the deceased reimagined as alive and whole again. But Salwey also took solace in a more conventional form of Christianity, confident that when the 'last trumpet from Heaven' sounded, the acres of New Zealand's dead would be reborn to paradise. Bridging distance and death was a purpose of such pilgrimage. But the pilgrims were also often lonely themselves, having suffered their own bereavement. And although they lived at the centre of empire, their dead were also sometimes far from them.
On Anzac Day 1924, Mrs E. M. Primrose attended a wreath-laying at the Cenotaph and then a lengthy service at St Clement Danes. Throughout the service, she pondered the loss of her only son at Gallipoli, a loss shared with thousands of families across the Empire. Like Salwey, Primrose committed her feelings to verse, a way of revealing the private loss at the core of public commemoration:
He was born to me 'neath Southern Skies. One might question the quality of Salwey's and Primrose's verse but not the depth of emotional investment that inspired it. It is little wonder that Primrose became such an important figure in the pilgrimage movement. Like the British widow whose soldier was also killed at Gallipoli, she adopted a grave in London as a substitute for her own son's grave. 56 The decline of pilgrimage
The zenith of Anzac pilgrimage in Britain was the early 1920s, when processions of mourners, sometimes numbering several hundred, would descend on graves across Britain. Then the movement fell into sharp and steady decline. The year 1925, the tenth anniversary of the landing, signalled a brief respite, with impressive commemorative services being held at larger cemeteries.
57 Waltonon-Thames, the site of a large number of New Zealand graves as a result of the presence of a wartime military hospital nearby, remained a focus of official New Zealand activities throughout the interwar years, with an annual service usually being held in St Mary's Church. The Australian pilgrimage tradition, moreover, was revived on 24 April 1937 when members of the coronation contingent visited their fellow countrymen's graves at Brookwood Military Cemetery, 'many of them finding the last resting-place of an old comrade or member of their own unit ' . 58 Yet although Anzac Day pilgrimage continued after the very early years, it did not maintain its early vigour. The later 1920s and 1930s saw an alteration in the shape of commemoration, which marginalised pilgrimage to gravesites. How and why did this happen?
In a sense, the success of the pilgrimage lobby was a cause of its undoing. Calls to honour the men's graves contributed to the process by which their care passed to the state. It is notable that when the 1937 visit to Brookwood occurred, a representative of the Imperial War Graves Commission was present. 59 Today, the graveyards' upkeep is the duty of the Commonwealth War Graves Commission, a vast bureaucracy managed from Maidenhead in England. Former Dominions such as Australia are represented on the Commission; indeed, they help to fund it. But there is no space here for direct expatriate involvement. Nor, ironically, was there space for soldiers themselves. State intervention in the management of graveyards displaced earlier efforts to pay 'a soldier's tribute' to 'the honoured dead'. In May 1917, R. H. Maxwell, a non-commissioned officer at the Australian General Hospital in Harefield, announced 'a headstone appeal' to 'beautify' the graves of former comrades. His Commanding Officer, Lt. what Maxwell called 'the Anzac portion' of the cemetery were marked with headstones. All were of the same pattern-a stone scroll set on a flat pedestal recording name and rank. Those involved in the considerable work of preparing the site and raising the funds clearly believed they were erecting a permanent memorial. But in October 1918, Yeatman announced the suspension of the project. The Commander of AIF Headquarters had written to him 'discouraging' their efforts and suggesting permanent memorials could only be erected from 'a national point of view'. In the postwar period 'national' interests were subsumed by an even larger imperial project. While the Imperial War Graves Commission may not have removed soldiers' headstones at Harefield, they certainly destroyed many other private memorials, imposing 'one uniform design, based on some determined plan'. 60 A few months after the opening came Anzac Day 1919, a carefully choreographed affair designed as an opportunity for the Australians to bid their British hosts farewell and thank them for their hospitality, and for the locals to show their appreciation. Five thousand Australian troops-'picked men' representing the five Australian infantry divisions and led by Sir John Monash on his grey horse-marched from near Buckingham Palace to Mansion House and beyond, via the Strand. This 'splendid monotony of brawn and sinew' marched with flags flying and, with the permission of the Lord Mayor, fixed bayonets, a rare privilege for any soldiery in the City of London. Vast crowds lined the streets and twenty or so planes flew noisily-and some thought dangerously-in Royal Air Force machines borrowed for the day by Australian airmen. Equally daring were the antics of 'Aussie' soldiers witnessing the procession: 'trees were thick with men', the Mail reported, and 'perched high … electric [lampposts] … Only flies, you would say, could cling there. Australians and little boys can cling where flies cling'. The balconies were a sea of khaki and blue uniforms; the latter, the colour worn by wounded men. There was much 'coo-eeing' as the Prince of Wales arrived and, more menacingly, especially in view of the Australian troops' well-earned reputation for misbehaviour, 'now and then they all fell to whistling like parrots-a forcible, though cryptic, comment … on the Australian Military Police, and especially on those who were in earshot'. At the eastern end, a dais was set up from which the Prince of Wales, accompanied by Hughes, Churchill, Haig, Birdwood and Chauvel, took the salute. At the end of the ceremony, a vast wave of khaki surged forward, with 'the Australians anxious apparently either to stand on it or to tear it to pieces for souvenirs'. Mounted police eventually restored order. 66 The 1919 ceremony established the centrality of Australian space on the Strand to Anzac Day commemoration. In the afternoon, a service was held at adjacent St Clement Danes, thereby inaugurating a tradition of Anzac Day services in that ancient church, where oranges and lemons would compete each year with floral tributes. It came to be called 'the sanctuary of Australia House', a designation that owed everything to its Anzac Day role. 67 The hint of riot and disorder associated with the 1919 ceremony would disappear with the workingclass army that had produced it. Instead, Anzac Day ceremony increasingly became an expression of a respectable and well-off expatriate community and part of the ritual of many Australian tourists who found themselves in London on 25 April. The spatial context of Australia House was critical in this transformation, for the building became closely associated with an affluent travelling class who took advantage of its wide-ranging facilities, which included the nomination of individuals for invitations to royal garden parties and presentations at Court. These visitors were enjoined to treat the building as a home away from home. Critics of Australia House, on the other hand, claimed it had become the haunt of ambitious 'social climbers'. 68 There is good reason to believe that Anzac Day itself was not immune to these influences. With the return of the AIF and New Zealand Expeditionary Force to their respective countries, a commemoration protocol crystallised around the Cenotaph in Whitehall and St Clement Danes. The former became the undisputed centre of imperial commemoration, the latter the unofficial chapel of expatriate Australians and New Zealanders. Every Anzac Day, official parties laid wreaths at Whitehall, attended a service at St Clement Danes and retired across the Strand to Australia House and refreshments. The protocol varied little through the years. The High Commissioner himself was often prominent in the commemoration-a kind of vicar in a parish devoted to the civil religion of Anzac-and Australian expatriates played a significant role in these ceremonies. Arthur Mason, the organist at St James, Piccadilly, but formerly City Organist of Sydney, turned out faithfully each year for the St Clement Danes service, while a clergyman who had spent part of his career in Australia, sometimes an ex-AIF chaplain, typically led the ceremony.
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Even the most dedicated custodians of remembrance, like the local branch of the Anzac Fellowship of Women, developed social events in preference to pilgrimage. These became fashionable occasions, on which the wearing of black was by no means obligatory. Anzac Day handily coincided with the beginning of the traditional London social season and appears to have taken its place in this context rather too comfortably. 70 Lady Forster, the wife of the former GovernorGeneral, presided each year at a stylish party, which was-as she put it herself in 1937-a chance for 'renewing old friendships and making new ones'. 71 The shape of London Anzac commemoration was in this way changed by interwar 'pleasure culture', in which women's often painful memories were perhaps temporarily healed by sociability, entertainment and display. 72 Yet at the same time, as in Australia, postwar commemoration sometimes served to exclude women. 73 Pilgrimages had proceeded at a leisurely pace and while few women made speeches, they were at the centre of wreath-laying. The shift of Anzac services to the Cenotaph, however, changed the tempo and geography of remembrance. Official proceedings began at 11.00 am, the High Today, John Naughton's grave is located in the Australian section of Kensal Green cemetery. Sixteen of his countrymen lie buried beside him, all with the individual plot Alfred Sharp insisted on. Nearby, 416 British troops are interned in a mass plot the size of a tennis court, a reminder of the different shape commemoration may well have taken had it not been for Sharp's agitation. Naughton's next-of-kin declined the Imperial War Graves Commission's invitation to draft an epitaph. But an inscription alongside his grave underscores the loss felt by distant families, unable ever to visit the grave of a loved one: 'Our tears are the flowers on your grave'.
Australians continue to lay flowers on soldiers' graves in Britain. Every Anzac Day, what organisers and participants describe as 'pilgrimages' are held at the Australian cemetery at Harefield and the 'Lonely Anzac's' grave in Peterborough. But commemoration today is more a spectacle than anything else, a media event centred around the new official memorial at Hyde Park rather than the isolated graves Sharp's generation tended. As the Great War moves from memory to history, Anzac Day-in Britain and elsewhere-will shed old meanings and take on new ones. 
